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Introduction

The impact of modern western cultures on Islammei®s has created an interesting debate regarding
the compatibility of democracy and secularizatiathvislamic values. The rise of political Islamtime 1970s
has intensified this debate leading it towards pewspectives regarding the compatibility of Islathvissues
such as development, citizenship, identity, denwycead globalization. Western Academic discoursmuathe
relationship Islam and modernity revolves arouné fttlistinction between essentialist and reductionist
approachés While Orientalists (or essentialists) claim thhe essential background of Islam opposes
modernization, secularization and democracy, reolists argue that Islam is not a significant facto

preventing the development of secularizafion.

This paper is aimed to analyze the role of citibgmsdentity in Muslim communities of European
continent aspiring to integrate into European fgmiloreover, the content of the paper can be exeénd the
discussion of the impact of rising Islamic culture Europe on existing values as well as the corscept
European citizenship. The core component of thepapeks the answer for the question of possilmfitihe
compatibility of European Citizenship concept wiskamic values. As an answer of this antagonisstoe, |
will argue that two concepts are compatible; howeliere is a need for specific policy strategy ¢biave this
compatibility at European level. Secondly, the gragiscusses the potential policy options, pardidylon
youth policy at European level and governmentakllef the countries with sizeable Muslim commurtiby
achieve this compatibility. To achieve this goalke tpaper will explore how international and natloyauth
organizations can more effectively engage and addtieeir needs so as to establish conditions thgiitm
eventually facilitate contact and interaction betweyoung people of European community and Muslim

societies.
Secularization and citizenship in | damic Societies of Europe

The study of secularization in both, Islamic ands®@en societies has attracted significant attention
from scholars, media, policymakers, and ordinagpteand has emerged various concepts concersing it

definition and patterns. The term “secularism’ramtslation from the Latisaeculum, means both “an age (or

! Michel Hoebink,Thinking about renewal in Islam: Towards a history of Islamic ideas on modernization and
Secularization, Koninklijke Brill, Leiden, 1998, p. 29

Z Ibid. Also Regarding of this dispute see: Al BetiZ=aresls |slam compatible with democracy? An Empirical critique of
pedantic Culturalist methodology, paper presented at the Conference on Culture, Democracy and Development, Monte
Verita (Switzerland), 6-11 October, 2002 and Talaiad. 2003Formations of the Secular: Christianity, Islam, Modernity.
Stanford Univeristy Press, Stanford, California



era)” and “the world”, probably as a extensiontaf idea of a “spirit of an agé” At present the term

secularization is used to describe the separafitmeaeligion from the state.

What is affected by the secularization? This isdbstral question for the definition. As Mark Chave
suggests “secularization is best understood ntiteadecline of religion, but as the declining scopeeligious
authority”* It means that secularization does not mean thectiep of religion, rather than decrease of

religion’s influence on other institutions of sagiend individual behavior. This is the used deiimi in this
paper.

Dobbelaere identifies three dimensions of secwdfion: “laicization”, “internal secularization”, dn
“religious disinvolvement®. According to Dobbelaeréaicization — is the “process of differentiation whereby
political, educational, scientific and other instibns gain autonomy from the religious institugonf a
society”? The main result of this process is the transfoimnatf the religion from the superior social instibn
to the equal social institution that does not hamg special or primary statusiternal secularization includes
the process which leads to “the adaptation of ialg organizations to the secular world througleriml
development of them that is resulted with declinfe tleir power”! The third dimension,religious
disinvolvement, includes the decline of religious beliefs andcficees among individuafs According to this
conception secularization mainly affect the ingiitoial arrangement, religious organizations andviddal

persons.

Another important issue is connected with the ustdeding of the role of religion in society. Thare
diverse attitudes about the conceptualization ligioe as one of the important institutions of sigi Goddard
distinguishes between “Islam” and “Islamic worldiy emphasizing that “Islam” and “the Islamic worldfe
not identical, because the former includes “certd@als or aspirations”, while the latter “reprelseconcrete
realities, and as with all ideals the Islamic wopl@ctices Islam to differing degre@sThe main conceptual
principles of Islam should be distinguished froratttslam which is experienced in different Musliouatries.
Islam was influenced by various factSrthrough the history in different societies; theref “Islam in practice”
has become very different from conceptual Islamictvis declared in the Koran and other sacred fatiods

of Islamic religion. In this paper, | will considielam in practical terms rather than its fundarakptinciples.

How can the secularization process emerge andwveuivi societies with predominately Muslim
population? Authors differ regarding secularizatiorislamic societies. Adherents of one viewpoirgue that

Islam is the main factor preventing developmenthef Muslim countries. For example, Fukuyama idesgif

3william H. Swatos, Jr., Kevin J. Christiano, Secizlation TheoryThe Course of a Concept. Sociology of Religion 1999,
60:3 209-228, p. 209
* Chaves, MarkSecularization as Declining Religious Authority, Social Forces, Vol. 72, No. 3 (Mar, 1994), 743+7P.
750
Z Dobbelaere, Karebecularization: A Multi-Dimensional Concept, Current Sociology 29, 1-216, citedlind., p. 757

Ibid.
" bid.
% bid.
° Hugh Goddardislam and Democracy., The Political Quartely Publishing Co.Ltd.20023p
9 For example, in Former Soviet Union Muslim couggrislam has become less significant element ofuharal system
by the influence of communist ideology, or differéarikats (sects) have been developed by infleeiwarious religious
movements (Shiism in Iran, vahabism in Saudian iradunnism in Turkey etc.)
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Muslim countries as “resistant to modernity” and thason of this resistance is Isidmccording to this wing
to achieve secularization in Islamic countries @& possible. Charles Taylor, on the contrary, sknes
applicability of secularism to the modernized stiege all over the world, though he argues for thets of

secularism as specific to Western Christendom'slenes at the dawn of modernity.

Within the framework of the analysis of secularigman Islamic society, the impact of national
identities (or citizenship identity) on self-idegtbuilding should be considered with particulampdmmsize. Even
though the religion of Islam states as a supedentity only the religious one, all predominantlyufim
countries of Europe have strong national ideologied the national self-identification. The formatiof the
nation-states in Muslim countries can be explaibgdvide range of historical events influencing ildbegical
changes affecting the decline of the religion. Whiie collapse of the Ottoman Empire led to thé& $tum
Islamic Empire to nation-state in Turkey, othemisic societies of Europe have been affected by wiembi
communist regimes lasting almost for one centukerEthough recent Islamic revival have taken pkrogost
in all Muslim countries of Europe, this processyomnifluenced individual disinvolvement, but not sk
framework of the state institutions. Moreover, thltse countries have included European Integraticgheir
foreign policy strategy implying the further deveftoent of secular institutions and the governance. T
conclude, the rise of the nationalism and the foioneof the nation-states in an Islamic societiesause of the
different historical events resulted by the decliidhe religion and emergence of the secularisrarddver,
secularism in these societies survives becauséstufrical legacy as well as aspirations to join dp# (since

secular institutions are the requirement for Euaop@tegration).

Considering the above mentioned relationship betwbe citizenship and Islam puts a light on the
contemporary issues of the interaction betweengisilamic culture in Europe and socio-politicapiination
of it. The cases of discrimination towards Musliamsl social, political and economic exclusion of leslim
groups in European countries negatively affectshendevelopment of the national/citizenship idgrgitnong
Muslims which subsequently leads to the conflictween the secular European values and strong aefigi
beliefs. What is level of secularization among Nhaslliving in European Union? Doubtlessly, the aeswf
the question will be quite vague and ambivalent,till it is possible to define common principlieentifying
the level of secularization. Firstly, Muslims ofrépean Union live in societies governed by seculstitutions
and legal system, which can not be challenged hgioas movements. In other words, the requiremerfits
secular political system of the West imposed on livhssliving in Europe, which leads to secular bebaand
attitude among Muslims. Though the individual religs (dis)involvement is diverse in Europe, howetrer
implications of the religious identity at individuavel do not conflict with the domestic citizefmsldentity of
European countries. The last phenomenon can bdifiddnas a second common feature of the relatipnsh

between Islamic culture and national/citizenshgniity in European countries.

" Fukuyama, Francighe West has Won, The Guardian October 11, 2001, available at
http://www.guardian.co.uk/comment/story/0,3604,583,20.html

12 Charles Taylor, Modes of Secularisn?’, in Rajeev Bhargava, ed., Secularism and itsi&iDelhi: Oxford university
Press, 1998, p.3
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Citizenship and nationhood in Europe

The concept of the citizenship embodies twofold rabier- it unifies individuals with different
backgrounds granting them common identity embodyiegain rights and some duties, at the same time i
excludes some individuals who might benefit the esapportunities. Historical process dramaticaluenced
the notion of the citizenship binding it to the mith and national backgrounds. What should European
Citizenship rely on? How can it embody people witifferent cultural, social, political and economic

background, even in some cases contradicting ethein

As it is defined above, twofold character of thigzenship is the main factor influencing the legiatus
and participation issues. In other words, only granthe legal citizenship status to the personear@sure his or
her full participation in the political life of thetate. It is also very important to note thatzeitiship can also be
defined as a tool for the recognition, acceptama iategration of non-citizens to society by eliating the
exclusion. Kastoryano refers to the citizenship‘arinciple of equality” and “a way of struggle agst
political, social and cultural exclusio®.In the modern multicultural Europe, the role o ttitizenship as a
common identity integrating different cultural gpsucan be understood as a tool against discrimnimais well.
However, incorporating of different identities taeocommon identity and finding the “golden equililon”,

satisfying all identity groups, creates a needdicther development of the concept.

Analyzing the relationship between the identitigs nation-state level evokes the link between
nationhood and citizenship. Nationhood as an itlertaving a natural character embodying one or more
cultural symbols (such as language, alphabet, namissorical myths, race, territory, religion etdg
represented by the cultural community. Citizenstspa legal status implying certain rights and rasjdlities
leads to the formation of the political communitytioe state which requires active participatioit®fmembers.
Analyzing the immigration within the concept of inaitstate can bring to the mind the question abiweistatus
of immigrants who might found themselves excludexinf both cultural community because of the différen
cultural particularities and political communitydagise of the lack of legal citizenship status.i@aer cultural
desires of immigrating groups, which differs frome tdominant culture lead to the cultural isolagstablishing
the hostile negative source for the future cultwfakh. Furthermore, being deprived of the citibgmstatus
leads to the political passiveness or non-partimpaand further political isolation of the immigra. Usman
Sheikh states two main observations among thesBriuslim minority which can be a supporting exaenpf
above mentioned arguments. He identifrelfference andhostility as the main predominant attitudes in British
society resulted of the cultural segregatibfherefore, acceptance of the cultural differefoaported” by the
European-nation states together with the immigstrduld also accepted and considered as a parteof th
common cultural community. Moreover, granting thezenship status to the immigrants can fosterrthei
participation in the political community giving tthem more opportunities to express their needs tand

participate in the decision making process conoertieir daily life.

Recently, the role of nation-state has declinedngiits place and losing its sovereignty to sugtate

bodies such as European Union. European Integratieates a need for the conceptualization of a new

13 Riva, Kastaryano, Citizenship, Nationhood, and Nemritoriality: Transnational Participation in Eyre, October 2005
¥ Usman, Sheikh, Muslims and Society in Western gertessons from Bosnia, 21 November, 2002
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European identity, which can reflect multicultubaickground of Europe. The notion of the citizendtap also
been affected by this process. The new conceptuobgdean citizenship should be defined in termsaof, |

culture, politics and territorial scope. What dre boundaries of European Citizenship?

In contemporary discourse Europe is considered ta imodern society relying upon secular institigion

of state and law. McCrone and Kiely reflect onittentities of citizenship and nationhood as follogyi

“Liberal social science in the twentieth has, byl darge, treated civic identities (citizenship) as

good, and what it defines as ethnic identitiesigmabess) as bad. Modern societies in other words,
are seen as those in which people are bound tatéte as social political actors rather than as
cultural-ethnic beings'®

The last argument reflecting the cultural ethnickgaiound can also be applied to diverse culturaligs in
Europe providing citizenship opportunity for them. brief, European Citizenship should have multioall

character ensuring inclusion of diverse culturalugs.

The concepts of the “European Citizenship” and iz8itship of European Union” should be
distinguished in order to apply former identity bag the scope of other people living in Europe. édover,
“Citizenship of European Union” as a concept latfies ideological bases, or more exactly it is amleivain
political terms. “European Citizenship” as an idigntan be applied on individuals living in Europezontinent
committed to accept and respect equality in diveesgironment sourced by cultural, social, political
economical and other differences. According to Alnticle 8 of the Maastricht Treaty 2002, “citizet the
Union” is a person holding the nationality of theeoof member states. As in the case of nation;state
Citizenship of the European Union refers to natibynéor domestic citizenship of Member States). tDe other
hand, it defines the dual character of the citibgmbinding it legally to the domestic legislationisthe member
states on the citizenship. The lack of cultural ponent can be considered as the main problem ef thi
definition. For me the Citizenship of Europe shordter and reflect European-ness and should basive. In
this regard, European-ness can refer not only o légal status given by the member states but also,
territoriality, historical and cultural backgrourahd finally personal self-identification. The answ# the
guestion “Who are the Europeans?” is the core elerné the definition. In culturally diverse Europine
answer should have a multifold character, instdaausing on one cluster of identity building.sthould be
noted that in this perspective multicultural loyatepresented by the one common identity (Europesss)
should be based on the principles of the mutugestsand understanding among the adherents, whepose
or more levels of the perceptions of self-identitilding. In other words, individuals obtain theddom of self-
identification, which is respected by others amhtied equally. Thus, the accepted and respectedsitivcan

serve as the main core principles of the Europégeiaship.

In comparison with other cultural groups, Muslirdrlg in European continent as a “visible minority
group as well as with their particular cultural deeor desires creates a need for specific approEoh.
academic discourse on the relationship betweemislaulture and the secular European institutiassyell as
citizenship differs widely. Is Islam a threat ftwetEurope? How Muslims living in Europe can be ipooated
to cultural and political communities? Is Europé&zitizenship can be suitable option for ensuringipigation

and combating discrimination against Muslims?

!5 McCrone, David and Kiely, Richard, Nationalism a®itizenship, Sociology, Vol.34 No. 1, pp. 19-34
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Islam and Mudimsin Europe

The first question which should be answered is atfmal definition of the status of the Muslims. Are
they a group of people who can be combined undeicertain social class as a race or ethnicity, oslivhs are
people representing diverse cultural groups? Onothe hand, many cultural features are common for al
Muslims such as using Arabic language for religidtigals, dressing, religious holidays and finatlye notion
of ummah, which defines religious identity as the supreme ower other identities for all Muslims. On the
other hand, adherents of the religion of Islam lsamegarded as a diverse group according to tbeimtaes of
origin, nationality (being Turk, Arab or Pakistargveryday spoken language and traditions formedus®e of

the different historical pasts experienced by @emgeaoups.

Modood refers to Islam as not a homogenous groep &wugh according to him 15 million people in
Europe identify themselves as a Muslim, becaushisfor that reasolf.In order to depict a fool picture of the
Muslims in Europe and understand the diversitys #nough to assess the level of their politicabimement,
affiliation with the countries of origin, attitudesd behaviors to different political, social andtaral events.
Ramadan also argues in favor of the existence efctiitural diversity within Islam, while referring the
existing universality of Islam not “to standardittee culture” but “to accept [...] the diversity ofltures”!’
Emphasizing the possibility of the co-existencehef various layers of self-identification, the aartistates that
“I am European by culture, Muslim by religion, Ssvisy nationality, Egyptian by memory, and univestah
my principle”® To conclude, it is important to underline the dsgecharacter of Muslim groups, which can not

be unified as a certain race or ethnicity.

Within the framework of the identification of theadism towards Muslims, it is important to
conceptualize the main terms of anti-discriminatiaw. For example, in British anti-discriminatioaws and
policies, “color” and “ethnicity” has been defined the main grounds of the discriminatidrAs Modood
describes, it can be considered lawful to discratéragainst Muslims as Muslims, while the courteysdoes
not consider Muslims as an ethnic group, when Jawes Sikhs are recognized as an ethnic group witién
legislation?® Even though discrimination on the basis of the IMusiess can be regarded as a violation of the
right of a religious freedom, it is still importattt define the main basic requirements which shbeldhcluded

in the anti-discrimination legislation evoking rsicattitude towards Muslims in Europe.

The second important question is the compatibdftshe Islamic culture with the “European-ness’eTh
opinion of the Islamic political movements on thegard also differs widely from each other. Someshu
scholars and groups argue that legal frameworkafem European countries provide freedom of worghig
freedom of conscience, so Muslims can fit in theseieties without facing any major obstacle. Moexov
supporters of this wing rely on the fact that Isleomsists in itself the obligation of the Muslinesrespect the
social contract and to be “a committed good cifiazho abides the laws and policies. Furthermorgcteng

the notion of the minority or the second classzeitiship in Europe, Muslims are considered to bealequ

% Modood, Tarig, Muslims and European multicultusaij 15 May 2003, published by Open Democracy
17 cited in the Rosemary Bechler, Democracy, Islahthe politics of belonging, 02 March 2006, Pul#igiy Open
Democracy
% Ibid.
¥ Modood, Tarig, Muslims and European multicultisalj 15 May 2003, published by Open Democracy
20 |

Ibid
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members of the society. Other wing having more caldattitude towards the compatibility, supporte th
argument that in the case of the non-suitabilityhef European values to particular cultural desifdguslims,
this can be changed by re-considering so calledirdom values of Europe. It is also important toentitat
reconsideration of the nation building strategie€iuropean countries should definitely addresausieéness

strategies of the minorities ensuring their fulitigdpation in cultural and political community ke.

As the Citizenship of Europe has a dual charactdtsi essence, analyze of the domestic citizenship
regulations of the European countries is also aofataken into account. Granting the citizenshipthe
immigrant groups differs from a country to counbgsed on the different historical legacies as waslithe
character of the nation-state building. The atgtid the migrants and their particular cultural dgbr also
plays crucial role in the elaboration of the nadibfegislations on the citizenship. Muslims, asvasible
minority” group with the strong religious backgraliare the single largest group who evokes publiaties
and anxieties. In terms of the granting the citstep for a long time Germany has relied upon thecgple of
“German descend” which automatically grants thidust to people with German background, while exolyd
the other groups of the different cultural backgmbueven the second and third generations of Thrkis
immigrants®' But in France, even though different cultural gretnave been granted citizenship status through
the long immigration historical past, the concefpthe French citizenship has restricted any othétural self-
identification. The UK-style citizenship has twadotharacter allowing different minority groups rgoing
their ethnic background as well. These various @gghres open the place for the discussion on thesioa or

assimilation of Muslims as the religious migramtd€Europe.

Delwar Hussain, while discussing the cultural tfamsations among the Bangladeshis living in UK,
compares the older and younger generations emjiigasizee changes in religious identity building. Acding

to him:

“An older generation of British Bangladeshis savans as one aspect of a plural, many layered
identity; for their children and grandchildren shbecome the basis of a monolithic ideology, the
supreme identity in the struggle for political aswtio-economic interests. It is also both reactmn
and defense against the experience of poverty asishn™

In fact, a political and cultural isolation mighmfluence on the identity-building fostering theidatity among
the Muslims representing different cultural backgrds as well as establishing a religious identitya goolitical
tool to express the grievances and struggle. TRuslim-ness becoming a common identity for the mult
traditional Islamic communities creates favoralmaditions for the establishment of the “Islamic iNaalism”
in European continent. Emerged as a result of thiral and political isolation, “Islamic nationsih” can
become a source of the further conflict in Europethis sense, both the functions of the equalitg a
commonality of the citizenship can be applied tingeiish the radicalism of Islam. Granting thiststaalso
implies the inclusion of the religious minoritigs the cultural and political community, as wella@msidering

their culture as an element of the common cultsyatem of the general public.

The attitude of the main policy makers and genpulllic about the religious traditions of Muslims is

also an important component affecting the minorsisues in Europe. Amiraux, argues that the barhef t

21 i
Ibid
%2 Hussain, Delwar, Bangladeshis in East London: feeular politics to Islam, 07 July 2005, publishgdOpen

Democracy
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Muslim women headscarves in French schools maiesevadopted as a consequent of the perceptioreof th
headscarf as a Muslim male dominance and violernee their female partners, while it was less conedr
with the religion® Existing of the stereotypes and wrong perceptindsed affects the attitude of the general
public of the coexistence with the Muslim commuesti According to Valenta, majority of Dutch peopiew
Muslims unfavorable (51 %), almost half of the Gan® do the same (47%), while the French and British
societies find Muslim favorable, “even very favdt! Fostering the faith dialogue can be a useful optip

avoid the emergence of the wrong perceptions amtidistility.

Considering multicultural character of Europeamtdg | would argue that Muslims living in Europe
should be considered as “an eligible group” for dpgan citizenship. Furthermore, European citizgnshi
identity should also be applicable for the Muslimpplations of the other countries territoriallyusited in
Europe or culturally affiliating themselves withigpean values. Recent EU enlargement involving @yps a
member state, the country with geographically Asamation, proves one more time that territorialibdaries
of Europe are flexible. Having the citizenship ofp@us subsequently granting the citizenship of Reeam
Union to the people living in Asia (or for scholagen in the Middle East) can be justified morehsy cultural
ties with Greek culture, rather than geographicglaasion of Europe. Moreover, European citizenshipot
solely tied with the cultural-ethnic backgroundt lmore with the social political actors and seciratitutional
framework. Other interesting cases can be Norwegiad Swiss citizenship, which legally can not be
considered as the “Citizenship of European Unidmif Swiss and Norwegian citizens are Europeans or
European citizens because of the territorial sitmabr social political value system. Thus, flekili of the
territorial connotation of the European identitydahe secular institutions as well as a behavisedaon the
mutual respect and acceptance are the core elenoénthe European citizenship. Therefore, diverse

communities of the Muslims in Europe should be perceiasa part of Europe, not as aliens or “others”.
Youth Poalicy strategiesfor achieving the compatibility of Islam and European Citizenship

The theoretical framework presented in the previmarss of the paper should also be transferretido t
practice by effective policies to achieve harmotiarain multicultural society. Working with youngepple and
application of efficient youth policies addressihg issues of diversity and citizenship have mostasnable
perspectives. First of all, in its deep charadterdoncept of European Citizenship is an activeeptrequiring
active participation of young people acquired identity. To achieve an active participation ofelise youth
groups, the strategies addressing inclusion arentyet crucial ones. Which kind of strategies camjyglied to

achieve practical coexistence of Islam with thentie of European citizenship?

As Modood states Muslims has put two main demafilds: state funding of schools” and “the law on
blasphemy” as a prerequisite for the equdfitReferring to the British government policy, thethar describes
that few schools has been funded which emergedm@isment by secularists asserting that the parayld be
achieved by decreasing the state funding fromdigjious schools. In this regard, | would arguet thiate
intervention is crucial to ensure mainly two aspeéirst of all, state funding of the schools ireplithat the

education at the religious schools will correspdadthe national curriculum providing not only cukl

23 Amiraux, Valerie, Representing Difference, 15 Nmer, 2003 Published by Open Democracy.
% Valenta, Markha, Facing up to Islam in the Netieds, 09 February 2006, Published by Open Democracy
% Modood, Tarig, Muslims and European multicultwsalj 15 May 2003, published by Open Democracy
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component but also education for the citizenshipe $econd component of the state funding is relatede
support of the multiculturalism, as well as theistasice to the inclusion of the minority groupsdyninating

their isolation.

The laws on blasphemy might assist to the estabésih of the mutual trust and respect as well. In
general this issue can be understood as a coofligto fundamental principles. On the one hand eéespo the
sacred social law can create a favorable envirobrfmnthe multiculturalism and promotion of the pest
towards diversity; on the other hand freedom okspes the solid principle of European culture vahstould
not be undermined. However, the definition of thaat boundaries of the freedom of speech or redensig

the conceptualization of it for the sake of mulligtalism is very important as well.

The existence of Islam in Europe emerged the Bpdgpe of racism defined as an Islamophobia.tAs i
is stated in the final declaration of Diversity Ybu-orum held in Budapest, 2008slamophobia constructs
the extremely diverse ethno-religious communityMafslims as a “race” and therefore leads to multiple
forms of discrimination with a severe negative ictpan young peopleThe youth policies at governmental
and local/international non-governmental level stidwave clear strategy to address the issues mxibecause
of Islamophobic attitude and behavior in Europee Blest policy option can be promotion of the diigrand
elaboration of inclusive strategies for active jggation of young people. Even though youth groapsrating
at European level have input significant effortsathieve this goal, there is a need for transfgrpositive
practices to the governmental and grassroots levelsreover, the initiatives addressing to combat

Islamophobia should target it as a type racismdingithe promotion of Islam as a religion.

Education for European Active Citizenship at difia levels of society, including grass-root leaat
youth with fewer opportunities should also be @ity for youth and education policy. Contemporérymal
education systems of European countries highlightimportance of ethnic and national identity netihg the
education for European identity and diversity. BErigs formal education structures should be assesdabth
revealing the level of their adequateness with gean identity and culture which is under constarctind to
identify the main policy gaps negatively affectithg Integration processes in Europe. The quesfidimding
the appropriate equilibrium between Islam and Eeaopidentity should also be an important pillar of
elaborated youth and education strategies. Theeptnal definitions developed within this paper sarve as a

possible option to achieve a practical compatibait Islam with European Citizenship.

Elaborated youth and education policies shouldsicien the conflict sensitivity of the interventions
addressing young people. Within the framework of traper conflict sensitivity refers to the undansting of
the interaction between existing conflicts relai@dslam in Europe and the policy interventions pAgation of
the conflict sensitivity means acting upon the usténding of this interaction in order to avoid atdge and
maximize positive impacts on the socio-economic political tensions, root causes of conflict andictural
factors. In conclusion, youth policy strategiesradded to achieve compatibility between Islami¢ucal and
European citizenship, in order to be able to preeegisting conflict from taking violent, the contexeeds to be

observed with the “conflict lenses on” and undeydtas a conflicting environment.



Conclusions

Culture of Islam and European Citizenship candrepatible within the defined conceptual framework
of this paper. This compatibility can be achievgdspecific youth policies addressing education amitural
issues, including education for diversity, actiitizenship, intercultural learning and many othalated to both
concepts. To achieve the integrity of individualgnlg in Europe as well as inclusion of Muslim pdgtion of
Europe the concept of Active European Citizenslip be the best policy option to be promoted aedsfit

levels of youth work.

To describe the compatibility of Islamic Culturethvithe concept of European Citizenship, the
relationship between secularized Islam and resgékxateepted diversity should be analyzed. As it defthed
above the respected diversity as cohesion ideaddtiye European Citizenship is able to include s#vevels
of different cores of self-identity formation. Tleéore, Muslims living in secularized countries air&pe can
believe in the supreme power of the God, and atstivee time to identify themselves as Europeanecisiz
Respect to (or acceptance of) diversity as therakestement of European Citizenship identity casoabe
followed by Muslims who live in the institutionalecular societies of Europe. In fact, mutual resperves as
a ground principle for the mutual self-preservataon secure self-identification among differentup® Thus,
threatening the concept of respected/acceptedsitivdyy Muslims, who are additionally minoritiesttviless
voting potential of European political system, cam the mutually favorable environment of the detence.
To conclude, within the frames of the above definedcepts of Islam and European Citizenship araiatiyt

compatible and they can coexist.
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